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[TepiAnyn :
The church of Ephesos was considered an apostolical see, holding a special position and being a Christian propagation centre in the Late Roman
and Early Byzantine period. The metropolitan of Ephesus were actively involved in all theissues that preoccupied the Church of the Byzantine
Empire. The metropolis of Ephesos remained the ecclesiastical capital of the province of Asiathroughout the Byzantine period. According to the
notitiae episcopatuum 34 to 39 bishoprics pertained to the see.
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Patriarchate of Constantinople

1. Early Christian History and Traditions of Ephesos
1.1. The establishment of the Church of Ephesos— The Christian Tradition

The Christian history of Ephesos started already from the 1st ¢. AD. According to tradition students of John the Baptist settled in
Ephesos under the guidance of Apollo, Jone of ohn’s student. Apostle Paul arrived in the city in 55 AD and stayed there for three
years as his preaching had considerable impact. However, his action met with counteraction and he was forced to leave the city in 58
AD, dueto arevolt instigated by worshippers of the temple of Artemis, whose cult was popular within the city. Apostle John had also
settled and preached in the city of Ephesos (possibly after 70 AD). According to tradition, the Virgin Mary was living close to John,
while Mary Magdalene was believed to have died in Ephesos. Apostle Timotheos, Hermione, Philip the Evangelist, Apostle Barnabas’
brother, Aristobulus, Paul of Thebes (the first monk ever, according to tradition) and the martyr Adauctus with his daughter,
Callisthene, who were sainted, lived and died in Ephesos. The tradition related to the Seven Sleepers of Ephesos was widespread
during Late Antiquity and throughout the Byzantine period. According to the Synaxarion, the seven children were accused in Decius’
years of following Christianity. In order to avoid persecutions, they gave away all their belongings to the poor and retired to a cave of
Ephesos, fell asleep and awoke 372 years later, in the years of Emperor Theodosius |1. There was also a widespread tradition
supporting that Mary Magdal ene transported to Ephesos the stone on which Jesus' dead body was rinsed after the Deposition from
the cross.

1.2. Christianity, Theological Disputes and Pagan Cultsin Ephesos

In Late Antiquity Christianity coexisted with pagan cults. In mid-4th c. Ephesos, Maximus of Ephesos related philosophy to magic, a
disputed practice that occasioned the persecution of philosophers by the Emperor Valens (364-378), what in turn instigated a revolt
of the citizens. However, pagan practices and cults gradually declined in the course of time. Thisis evident in the city of Ephesos
mainly from the conversion of monuments of ancient gods to Christian places of worship, as well as from their destruction and the
increased use of Christian symbols. The name of Artemis, who was worshipped in the city in antiquity, was crossed out of the
inscriptions, her statues were destroyed and replaced by crosses, while the temple of Artemis, demolished in 262 and reconstructed
later, continued to operate, though on a small scale, until John Chrysostom (398-404) suspended its operations for good.

According to tradition, the Church of Ephesos was established by Timotheos a student of Apostle Paul. The Christian community and,
as aresult, the Church, gradually accepted the traditions according to which Virgin Mary, Mary Magdaene and a number of saints
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lived, died and were buried in Ephesos. The tradition about the presence of the Virgin Mary in the city was adopted before 431, and
the one concerning Mary Magdalene before 630. Although it is not possible to determine the size of the Christian community of
Ephesos, the list of saints and martyrs of the city may lead to the conclusion that there was a large Christian community active
throughout Late Antiquity. The importance of Ephesos as an Early Christian see regarding the spread of Christianity over Asia Minor
is also evidenced by the fact that its Church is one of the Seven Churches of Asia Minor reported byJohn the Evangelist in the Book
of Revelations.

In any case, the Orthodox Christian community coexisted in the Early Byzantine period with the Monophysite community as we as
with the large Jewish community, which maintained no less than one synagogue in the city. The Jewish community survived at least up
to the Middle Byzantine period, as evidenced viathe Life of Hosios L azaros Galesiotis (11th century). Christians and Jews coexisted
peacefully, but there were conflicts between Christians and Monophysites in the Early Byzantine period, at least during the Councils
held in Ephesos (Third Ecumenical in 431, in 449) in order to resolve dogmatic issues.

2. Ecclesiastical History
2.1. Ephesos and the Formation of the Church

As an apostolic church and an indisputable Christian propagation centre, Ephesos enjoyed from the outset customary “honorary
privileges’,! conveying mainly via the ordination of new hishops and via the fight against heresies. Due to Diocletian ’s (284-305)
reforms Ephesos was recognised as the capital of the province of Asia and possibly of the diocese of Asiana. The political
administration was soon followed by the Church, after the First Ecumenical Council of Nicaea (325), which introduced the
metropolitan system in the provinces and, regarding the jus ordinati, legitimated the authority of the local councils along with the
metropolitan. The internal autonomy of the local Churches ruled out any administrative dependence. Ephesos remained autonomous
and the metropolitan was elected by the bishops of his province.

The metropolises gradually became less autonomous as the prestige of the authority of the see of Constantinople increased, which was
particularly promoted through the canons of the (Constantinople, 381) but the activity of the archbishop
of Constantinople, John Chrysostom (398-404). When the metropolitan of Ephesos, Antoninus, was accused of simony (i.e. selling
the sees of the province of Asia) the local council failed to regulate the issue and, as a result, John the Chrysostom was asked to
intervene. Therefore, according to a council assembled at Ephesosin 401, the bishops that had bought their thrones were deposed
and a new metropolitan of Ephesos was ordinated, coming from the circle of the archbishopric of Constantinople.? The authority of
the see of Constantinople over the dioceses of Asiana, Pontica and Thracica was finally recognised through the 28th canon of the
(Chalcedon, 451), which provided for the jurisdiction of the patriarch over ordaining the metropolitans of
the provinces. However, until that period several metropolitans of Ephesos had been ordained by the archbishops of Constantinople,
therefore the canon in fact was the formal legitimation of the actual redlity. At the same time, the fourth Ecumenical Council legitimated,
through the 9th and 17th canons, the jurisdiction of the senior metropolitans of the dioceses ( of the dioceses) over al issues

detained the provinces belonging to each diocese.*
2.2. The Church of Ephesosin the Early Byzantine Period

According to tradition, the first bishop of Ephesos was Timotheos, a student of Apostle Paul and subsequent saint. In the proceedings
of the fourth Ecumenical Council (451) is reported that 27 bishops served in Ephesos after Timotheos.® Those early bishops, some of
whom had been the direct succesors of the Apostles, played an important role in the forming of the ecclesiastical traditions and the
fighting against the heresies. Besides, two Ecumenical Councils, the Third (431) and the so-called “Robber Council”/Latrocinium
(449), convened in Ephesos.

During the Third Ecumenical Council the metropolitan of Ephesos, Memnon, who presided at the council along with Kyrillos, the
patriarch of Alexandria, opposed the archbishop of Constantinople, Nestorios (who was condemned as heretical). In the 5th century,
due to both the general conflict regarding the rights of the ecclesiastical thrones, which acquired fresh dimensions immediately after the
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fourth Ecumenical Council (Chalcedon, 451) took place and to the dynastic convulsions, the Monophysite patriarch of Alexandria,
Timotheos (Ailouros) (457-460, 475-477), supported by the Emperor Basiliscus (475-476), restored Monophysite Paul to the
metropolitan throne of Ephesos and “accredited the patriarchal privilege to Ephesos’. This happened during the council convened in
Ephesos, which dealt with the issue of accepting the (Monophysite) circular of Basiliscus (475). Patriarch Akakios of Constantinople
(472-489) rejected the decisions and forced Emperor Basiliscus to abrogate them. The bishops of Asiana had to renounce the

decisions of that council, while the metropolitan of Ephesos, Paul, was deposed under the reign of Zenon (474-475, 476-491).5

Among the most important metropolitans of Ephesos of the Early Byzantine period are Hypatius (c. 530) and John of Ephesos.
Hypatius was particularly active in fighting against Monophysitism and he was a close collaborator of the Emperor Justinian | (527-
565) regarding the ecclesiastical issues as well as a representative of the Orthodox prelates in several cases. The Monophysite John
was a significant missionary, preaching inside Ephesos as well asin the valley of the Meander River and in the city of Sardis. By

permission of Emperor Justinian | he converted about 80,000 heathens to christianity.’
2.3. The Church of Ephesosin the Middle Byzantine Period

Ephesos played an active role in the ecclesiastical disputes of the Middle Byzantine and Late Byzantine years. In the 8th century, the
bishop Hypatius and the priest Andrew, who had been ordained by the metropolitan of Ephesos, refused to implement the policy of
Emperor Leo 11 the Isaurian against the icons (717-740). However, the metropolitan of Ephesos, Theodosius, the son of Emperor
Tiberius 11 (Apsimaros) (698-705), was an ardent advocate of the policy against icons, one of the presidents at the council
assembled the year 754 to condemn icons and one of the main collaborators of Emperor Constantine V the Isaurian (740-775) in the
attempt towards enforcing his beliefs (he also participated in arelevant delegation sent to the pope of Rome, the Hosios Stephen the
Young). Besides, Michael Lachanodrakon, the general of the theme of Thrakesion, became active against icon worshippersin the
same period. Several monks were turned out of Ephesos on sufferance of the metropolitan.

In the 9th century the metropolitan of Ephesos, Theophilos, supported fervently the death penalty for the Paulicians, an attitude that
caused the reaction of Theodore of Stoudios, who in one of his letters defended the standing view of the Church particularly with
respect to those considered heretics. Theophilos' view became a state policy under the auspices of Theodora (842-856), the co-
emperor and mother of Michadl |11 (842-867). In the same period (mid-9th century) Ephesos lost three of its Asian bishoprics, which
were ceded to Smyrna. However, the metropolis maintained its power, as evidenced by the fact that in 1078 Emperor Michael VI
Doukas (1071-1078) was ordained metropolitan of Ephesos after his dethronement.

2.4. The Church of Ephesosin the Late Byzantine Period

The years after 1204 saw the metropolitans of Ephesos enjoying increased prestige thanks to the fact that the see of the Patriarchate
of Constantinople was transferred to Nicaea. The metropolitan of Ephesos, Nikolaos Mesarites, played a key role in the dispute
against the unionist policy followed by Emperor Theodore | Laskaris (1207/8-1222), as well asin the election of the patriarchs of the
time. The metropolitans of Ephesos were actively involved in the Arseniatic Schisma. Metropolitan Nikephoros took a hand in the
resignation of the Patriarch Arsenios Autoreianos (1254-1259/1261-1265) in 1259. The same metropolitan was later elected
patriarch (Nikephoros |1, 1260), but as he never became admissible neither by his congregation nor by the other prelates, his election
resulted to a schism. The metropolitan of Ephesos John Chilas (late 13th century) opposed Arsenios’ followers and denounced them
bitterly. The last metropolitan of Ephesos before the conquest of the city by the Ottomans (October 1304 or 1305) was Michael
Louloudis, who escaped to Crete. After the city was captured, the Church of St. John the Evangelist became a mosque, as reported in
the letters of Matthew of Ephesos. Matthew was elected metropolitan of Ephesosin 1329, but did not settle in the city until 1339.

3. The Natitiae Episcopatuum and the Sees

Inthe of the Middle and Late Byzantine period Ephesos ranked second, behind Caesarea of Cappadacia,
among the metropolises subjected to the Patriarchate of Constantinople. As Culerrier observes, the synodic lists compiled in the
period between the 5th and the 13th century provide the names of 48 bishoprics under Ephesos. Some of them are known only
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thanks to the lists as they are not reported in the notitiae episcopatuum, which include 34 to 39 bishoprics subjected to Ephesos.?
Two bishoprics, Maschacomi and Chliara, are known only thanks to the ordinals. Other bishoprics of Ephesos, Hypaepa, Pergamon
and the Sanctuary of Zeus (Pyrgion) were at times promoted to metropolises, while Nyssa ad Maeandrum became an autocephal ous
archbishopric. At first the bishopric of Smyrna subjected to Ephesos, but it was promoted to an autocephal ous archbishopric after
451. In the second half of the 9th century, when the autocephal ous archbishopric of Smyrna was promoted to metropolis, Ephesos
was deprived of three bishoprics, namely Phokaia, Magnesia by Sipylos and Clazomenae, which came under the new metropoalis. In
the 14th century, due to the Ottoman occupation, Ephesos attemted to detach the bishoprics it had been deprived of in the Sth
century, i.e. Phokaia and Clazomenae from the metropolis of Smyrna, while due to the synonymity with the bishopric of Briulla by
Maeander it claimed the parish of Briulla of Smyrna. Clazomenae and Old Phokaia were finally ceded to Ephesos, again, (1387).
Moreover, the metropolis of Pyrgion was temporarily ( ) assigned in 1368 to the metropolitan of Ephesos. In 1469 the
bishopric of Magnesia by Sipylos came once again under the jurisdiction of the metropolis of Ephesos.

4. Monasticism in Ephesos

Thereislittle and vague information referring to the monasteries of Ephesos. According to the sources of the Early Byzantine period, it

is almost certain that there were monasteries both inside and outside the city, although their names are not reported.? In the 11th
century Ephesos became the centre of an important monastic community called Mount Galesios, based to the north of the city. Hosios
L azaros founded three monasteries on Galesion, namely the Monastery of St. Saviour, the Monastery of Theotokos and the
Monastery of the Resurrection. His life provides also the names of the monasteries of the Bessoi, probably near Anaia, and the small
foundation of St. Marina just outside the city of Ephesos. Both were dependent on Galesion. The Late Byzantine period (13th
century) saw the operation of the Monastery of St. Gregory the Thaumaturgist, where Nikephoros Blemmydes lived for along time
and served as an abbot, and the Monastery of Imathia, founded by Blemmydes. The monks of Mount Galesios were actively involved
in the schism of Arsenios. The monks Galaktion and Meletios were considered martyrs due to their activities against the Emperor
Michael VIII Palaiologos (1259-1282). Besides, both Patriarch Joseph | (1266-1275, 1282-1283), who was the spiritual father of
Michael VIII Palaiologos and contributed to the resignation of Patriarch Germanos 111 (1265-1266), and Patriarch Athanasios |
(1289-1293, 1303-1309), who intented to purify the Church following the monastic ideals, came from Mount Galesion.

5. The Holy Places of Ephesos

According to the Christian tradition, Ephesos was the burial place for several Christian saints and martyrs. The martyrion of Saint
Timotheos was on Pion Hill, the modern Panayir dag. It is said that Philip the Evangelist, Saint Hermione, Mary Magdalene, Paul of
Thebes (the first monk ever), Apostle Barnabas' brother, Aristobulus, the martyr Adauctus and his daughter, Callisthene, were all
buried there. No monuments connected with any of the above saints have been excavated in Panayir dag. According to a 12th c.
evidence, the visitors could worship the relics of the 300 holy fathers, as well as those of Saint Alexander and of Mary Magdalene
(which, according to another version, were taken to Constantinople on the initiative of Leo VI [886-912]).10 One of the most famous
pilgrim places was the cave of the Seven Sleepers (i.e.Sleeping Children). Due to the holiness of the place, several people expressed
their will to be buried near the cave, where a complex of chapels, mausoleums and tombs was erected. Saint Billibaldus visited the
cave of the Seven Sleepersin the 8th century, although it is certain that pilgrims used to visit the place until the 15th century.

The Church of St. John the Evangelist, built on histomb, on the site of an earlier shrine, was the most important pilgrim place in the
city. It is possible, as evidenced by archaeological finds, that the tomb monument of John the Evangelist is dated to the 2nd or 3rd
century, while the four-sided shrine was possibly built in the early 4th century and was soon converted to a cruciform church. In the
6th century the Emperor Justinian | (527-565) provided the expenses for the construction of athree-aisled in the very same
place. Tradition conveys that the Church of the Evangelist, apart from his personal objects, also contained the stone on which Jesus’
dead body was rinsed after the Deposition from the cross. According to the byzantine tradition, reported by John Kinnamos, the stone
was taken to Ephesos by Mary Magdalene, while in the 12th century it was carried to Constantinople, where it was initially positioned
in the palace and later in front of the tomb of the Emperor Manuel | Komnenos (1143-1180), in the katholikon of the monastery of
Christ Pantokrator.
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According to the Byzantine tradition, which is based on John's Gospel, the Evangelist did not die but slept in his grave so that he could
wake up on the Doomsday. The dust hovering over his grave proved that he was breathing. This tradition isfirst reported in a text
composed by Saint Augustine (early 5th century).1 According to other reports, the thaumaturgic dust came out of the tomb on May
8, the saint’s celebration day. Basil |1's Menologion provides a description of the miracle, reporting that the dust was caled “manna’
by the locals. The same information is given by Ramon Muntaner, who providesin his historical text a more detailed description.

1. Onthe “honorary privileges’, see ®&18d¢, BA., O feoude g Heviapyiog twv Hotpiapyov |, Hpoimobéceis dSiopoppdaemg tov Oeauod ax’ apyig uéypt
70 451 (ABfva 1969), p. 40 ff.

2. On this occasion Chrysostom must have dethroned 16 bishops (6, according to other sources) of Lycia, Phrygia and the province of Asia, because
they had bought the office from the metropolitan bishop Antoninus, i.e. by committing simony. See ®&136g, BA., O Ogoudc ¢ [eviapyiag twv
Hozpropydv |, Ilpovmobéceis diopoppdoews tov Geopod ar’ apyie uéyxpt to 451 (Abfqvo 1969), p. 245 ff; Grumel, V. (ed.), Les regestes des actes du
Patriarcat de Constantinople 1, Les Regestes de 381 a 715 (Chal cedon 1932), nos 20, 23.

3. See Schwartz, E. (ed.) Acta Conciliorum Oecumenicorum I1/1/3, Concilium Univer sale Chal cedonense, Berlin-Leipzig 1935), p. 52-53.

4. Thetitle of the exarch is evidenced already from the 5th century responding to a non-established office (unofficial). However, in the acta of the
fourth Ecumenical Council (451) it isused in away clearly indicating an obvious connection with the early metropolitans of the dioceses of Asiana,
Pontica, Thrace (Ephesus, Caesarea of Cappadocia, Herakleia of Thrace respectively). See ®€1d6g, BA., O Oeoudg e Heviopyiog twv Hozpropyav |,
Tpoivrobéoeic diauoppdoews tov Beouod ax’ apync uéxpt to 451 (Adfva 1969), p. 290 ff.

5. See Schwartz, E. (ed.) Acta Conciliorum Oecumenicorum I1/1/3, Concilium Univer sale Chal cedonense, Berlin-Leipzig 1935), p. 52.32-34.

6. “Evaypiov Zyohaotikod empoavémg kot amd endpymv Exkinctaotikiic Iotopiog topot o™, in Migne, J. P. (ed.), Patrologiae cursus completus, Series
Greca 86/2 (Paris 1857-1866), columns 2608-2609; ®£184.g, BA., O Oeoudc ¢ Hevropyiog twv Hatpiapyav |1, Iotopikokavovikd npofrijuata wepi tnv
Aerrovpyiav tov Geopod (451-553) (AbMva 1970), p. 107-108; Chryssos, E., Die Bischofslisten des V. Okumenischen Konzils (Antiquitas Reihe 1,
Abhandlungen zur alten Geschichte 14, Bonn 1966), p. 96.

7. Dictionnaire de Théologie Catholique 8, 752-753, s.v. “Jean d’ Asie ou d’ Ephese” (E. Tisserant).

8. The actual number is 38, asthe name of the bishopric of Thyateirain Notitiano. 3 should be considered interstitial. See Culerrier, P., “Les évéchés
suffragantes d' Ephése aux 5e-13e siécles’, Revue des Etudes Byzantines 45 (1987), p. 134-164, partic. p. 150.

9. Foss, Cl., Ephesus after Antiquity: A Late Antique, Byzantine and Turkish City (Cambridge 1979), p. 37-38.

10. The 300 fathers possibly are the members of the third Ecumenical Council (431). According to Foss, Cl., Ephesus after Antiquity: A Late Antique,
Byzantine and Turkish City (Cambridge 1979), p. 127 note 48, it is possible that in the text written by the Russian abbot Daniel the name of Saint
Alexander should be replaced with the name of Kyrillos of Alexandria, who presided at the third Ecumenical Council.

11. Foss, Cl., Ephesus after Antiquity: A Late Antique, Byzantine and Turkish City (Cambridge 1979), p. 36.

Biroypapia :

Foss C., Ephesus after Antiquity. A Late Antique, Byzantine, and Turkish City, Cambridge Mass. — New
York 1979

Koester, H., Ephesos. Metropolis of Asia. An interdisciplinary approach to its archaeology, religion, and



IAPYMA MEIZONOX EAAHNIEMOY
Zoyypoon :
Metagpaon :
T napomwopniy :

<http://www.ehw.qgr/|.aspx?id= 8264>

culture. Papers presented at a symposium organized by Harvard Divinity School, March 1994, Cambridge
MA. 1995

Ahrweiler H., "L’ histoire et la géographie de larégion de Smyrne entre les deux occupations turques (1081-
1317), particulierement au Xllie siecle”, Travaux et Mémoires, 1, 1965, 1-204

Tovvapiong I1., To xiviuo twv Apoeviardv (1261-1310). Ideoloyikés droudyes Ty exoys Twv TpadT@v
ToAoroloywv, Abva 1999

Kovvrotpa-T'araxn E., O folavuvoc klnpog kai n koivevio twv <okotevay oiovovy», Adva 1996

Rochow |., Kaiser Konstantin V (741-775). Materialen zu seinem leben und Nachleben. Mit einem
prosopographischen Anhang von Ludwig Claudia, Rochow Ilse und Lilie R. J., Berlin 1994, Berliner
Byzantinistische Studien 1

Yrepaviong B., Exilnoiactixiy loropia, Abmva 1978

Culerrier P., "Les évéchés suffragantes d' Ephése aux 5e-13e siécles’, Revue des Etudes Byzantines, 45,
1987, 134-164

Allen P., Evagrius Scholasticus the Church Historian, Louvain 1981, Spicilegium Sacrum L ovaniense,
Etudes et Documents 41

Pratsch T., Theodoros Sudites (759-826) - zwischen Dogma und Pragma. Der Abt des Studiosklostersin
Konstantinopel im Spannungsfeld von Patriarch, Kaiser und eigenem Anspruch, Frankfurt a. M. 1998,
Berliner Byzantinistische Studien 4

Chryssos E., Die Bischofdlisten des V. Okumenischen Konzils, Bonn 1966, Antiquitas Reihe 1,
Abhandlungen zur alten Geschichte 14

®10ag BA., O Ocauocg s leviapyios twv [otpropyav. 1. [lpovmobéaeis diopoppaaoews tov Geouod ox’
oapyns uéxpr ro 451, Abmva 1969

®e10ag Bh., O Ocouos s leviapyiog twv Hotprapywmv. I1. lotopixokovovika mpofinuota wept Ty
Aerrovpyiov tov Oeouod (451-553), Abnva 1970

®1d6¢ Bh., ExxAnoiaotiki iotopia. U2. Ano e amoorolikic ewoync uéypt g Ewcovouoyiog, ABnva
1978

Adpmpog Zrvpidmv, "Miyonk Aovhovdng o Epéciog kat vd tov Tovpkev dAmaoig e Epéocov”, Neog
Elnvouviuwv, 1, 1904, 209-212

Janin R., "Ephése", R. Aubert, E. van Cauwenbergh (eds.), Dictionnaire d’ Histoire et de Geographie
Ecclesiastiques, 15, Paris 1963, 556-561

Tisserant E., "Jean d’ Asieou d’ Ephése’, Dictionnaire de Theologie Catholique, 8, 752-753

Ozo@avig Oporoyntig, The Chronicle of Theophanes Confessor, Mango, C. — Scott, R. (eds), Byzantine
and Near Eastern History, A.D. 284-813, Oxford 1997

Ava@vopog, Chronicon Paschale 284-628 A.D., M. Whitby, Mary Whitby (eds.), Translated Texts for
Historians 7, Cambridge 1989



[APYMA MEIZONOX EAAHNIZMOY

Zoyypoon :
Metagppaon :

INo ropamops :

<http://www.ehw.gr/|.aspx?id= 8264>

Les régestes des actes du patriarcat de Constantinople, vol. I/V, Les régestes de 1310 a 1376., D.
Darrouzes (ed.), Paris 1977

Les régestes des actes du Patriarcat de Constantinople, vol. 1/1: Les Régestesde 381 a 715, V. Grumel
(ed.), Constantinopoli 1932

Les régestes des actes du Patriarcat de Constantinople, vol. 1:2-3: Les Regestes de 715 a 1206, Darrouzes,
J. —Grumel, V. (eds), Paris 1989

Les régestes des actes du Patriarcat de Constantinople, vol. 1/4: Les Régestes de 715 a 1206, V. Laurent
(ed.), Paris 1970

Awctvoypapia

THE CAPITAL OF ASIA - EPHESUS
http://romeartl over.tripod.com/Efeso2.html

The cave of the Seven Sleepers of Ephesos
http://www.ephesus.us/ephesus/sevensl eepers.htm

The house of Virgin Mary in Ephesos
http://www.ephesus.us/ephesus/houseofvirginmary.htm

The temple of St. Johns the Theologos in Ephesos
http://www.ephesus.us/ephesus/stjohn.htm

[Nwccdpto :
exarch

At the Byzantine ecclesiastical administration the exarch, from the 5th century onwards, was the head of an ecclesiastical province
and later became another title of the Ecumenical Patriarch, certifying that he was the head prelate within the jurisdiction of the
Ecumenical Patriarchate. The office of exarch was abolished during the 6 century, although exarchs were metropolites or
representatives of metropolites who supervised the ecclesiastical provinces or the ecclesiastical and monastic foundations. During the
late 14 century as exarchs are referred the metropolites who were located at ancient dioceses and supervised all the ecclesiastical
sees and the charitable institutions of the ecclesiastical province and later the authorized representatives of the Patriarch (patriarchal
exarchs).

Fourth Ecumenical Council (Chalcedon, 451)

The Fourth Ecumenical Council assembled in 451 at Chalcedon in order to retract the interpetation of the council of Ephesus (449) on the nature of
Jesus Christe.

Notitia episcopatuum

The Notitiae episcopatuum are official documents of the Patriarchate of Constantinople and Antioch, containing the ecclesiastical diocesesin
hierarchical order.These documents were modfied regularly.

Robber Council (Latrocinium) of Ephesus (449)

The Council of 449 in Ephesus, known as «Robber Council», had been convoked by Emperor Theodosios || as an Ecumenical one, but because of its
problematic and controversial proceedings it was not recognized as such by the next Council. Under the presidency of Patriarch Dioscorus of
Alexandreia, the Council absolved Archimandrite Eutyches, who had been excommunicated for his Monophysite beliefs. But the 449 Council was
repudiated by the Fourth Ecumenical Council of Chalcedon (451), which marked the definite condemnation of Monophysicism.

Second Ecumenical Council (Constantinople, 381)

The Second Oecumenical Council assembled at Constantinople in 381 in order to discountenance the ideas of Macedonios, who challenged the divine
nature of the holy spirit, and to condemn the hersy of apollinarism, which referred to the nature of Jesus Christ. This council appended the clauses
pertaining to the holy spitrit to the Nicene Creed.

service (kat epidosin)
Theterm "service" in canonical law signifies the temporary commission of one ecclesiastical seeto another, in order to ensure the function of the see
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for the sake of the people; the service used to be arranged if it wasinevitable for the ordained bishop to attend the site, due to force majeure. Service
could not break the ecclesiastical rank.

three-aisled basilica

An oblong type of church internally divided into three aisles: the middle and the two side aisles. The middie aisle is often lighted by an elevated
clerestory. In the Early Byzantine years this type of church had huge dimensions.
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[Topadépata

1. The appeal of the priests of the Church of Ephesus and the bishops of Asia on the issue of the consecration of the new
metropolitan (401)

Tovtwv oVtw xoovotoBovviwy, anodvioket o Avtwvivog, ned’ ov eixev o Evoéfiog v diknv. AvOwc Yrdlopa éoxetar and Aolag,
ToUTO HeV Tov kKATov ¢ ExkAnoiag twv Epeoilwv, tovto de twv emokdmwy, meog tov Iwavvny, afiwoy ped’ dokov dpotktov
TEQLEXOV* ETIELDT] €V TOLG €UTEO0OEV XOOVOLS GUEONV oL Te Beopol kat Nuels emoludvOnuev, aflovpev 0oL TNV THLOTNTA
KkateABovoav tonov emiBeivat Oedmepntov T Epeoiwv EkkAnoia ek pakoav twv xoovwv katamovnOelon, ToOTo Hev VTIO TWV T
Apeiov poovovvtwy, TovTo de LTI TV Ta NUETEQA HETA TAgoveElag Kot PLAavTiag avxovVTwVv: emedr] paAlota mToAAol ot
ededoevovTeg, we AVKoL Bageic, dd xonuUATwY agmaocat tov 0govov eneryopevol. O de Iwdvvng, ev Tooavtn oduatog avwuaio Kot
XeLpeplac woag, ovdév o opOaAUwWY O€pevog AVTNEOV, ET KATATTATEL LAALOTA VEVOOTIKOTWYV TOAYHATWY OANG NS ATaviig
dloknoewg dU amepiav i) egnuiav molpévwv, tovwoeic ) mpobvpia, epuBag e mAolov, anaipet TG MOAewG.

«AtaAoyog otopukog IaAAadiov emiokdmov EAevovmodews yevopevog mpog @eddwoov, dudkovov Pwuneg», oto Migne, J. P. (ed.),
Patrologiae cursus completus, Series Greca vol. 47 (Paris 1857-1866), col. 50 k.e.

2. Timotheos Ailouros honours the see of Ephesus with the "patriarchal privilege" (475)

O avtog pnoitov Tiuobeov eEopunioavta g PactAidog, v Edeoiwv katalapeiv, evBoovioat te tov ITavAov agxieoéa
Edeoiwv: 0 1101 KEXELQOTOVNTO HEV AVA TNV AQXALOTEQA TLVHOELAV VTIO TV TG EMAQXIAG EMOKOTIWYV, EKTENMTWKEL OE TOL OQOVOU.
Amodidwot de ) EPeoiwv kal To matolapxkov dikatov, 0rteg avtiv adeidev 1 ev KaAxndovi ovvodog, wg pot AéAektal

«Evaryplov ZxoAaotucol emipavéiws kot anod endoxwv ExkAnowotiknc Iotogiag téopol ot'», in Migne, J. P. (ed.), Patrologiae cursus
completus, Series Greca vol. 86/2 (Paris 1857-1866), col. 2608-2609.

3. Emperor Basil I11I's Menologion. The “sacred dust” of the grave of St. John the Evangelist

O dLAavOpwmog kat mavayabog Oedc UV, OV HOVOV TOUS LTTEQ AVTOV AYWVITAUEVOUS aylovg avTol HadnTas Kat amootoAovg,
TEOPTTAC TE KAL HAQTLOAS, KAL TIAVTAG TOVG EVAQETTIOAVTAS AVTW, PACIAELAG OVEAVAV, KAL TWV AlwViwv NElwoev ayabwv:
aAA& kaL Tovg TOTOVG, eV o1g YN étoupary, 1) etddPnoav, TANeeLS xaoltwv anodeifag, moAAolg eAdumouve Davpaot. Katyap o
tadog, v w 0 péyag ATootoAog kat evayyeAtots Iwavvng HéAAwv petateOnvat etadn, kOviv ayiav, v ot eyxwotot Mavva
TEOCAY0QEVOLOLY, eTtivevoeL ITveUpaTog ayiov, katd TNV 0ydonV Nuégav Tov Maiov unvog etnoiwg eEaldvng avaBovet kat
avadidwWOoLV: 1V 0L TIROTEQXOHUEVOL AAUBAVOVTES, XQWVTAL AVTH EIC TAVTOiWV TABWV amoAVTEWOLY, £1g Oegameiay Puxwv, €1¢ QWY
owpATwV, Oedv doEoAoyoDVTES, Kol Tov arvtoL Oepdmovia OeoAdyov yepaigovTec.

“Menologii Graecorum pars tertia, a mense martio ad augustum?”, in Migne, J. P. (ed.), Patrologiae cursus completus, Series Greca vol. 117
(Paris 1857-1866), col. 441C-D.

4. The Byzantine tradition on the transport of the stone from Jerusalem to Ephesos (12th century)

Ootig de 0 AiBog ovtog kat 60¢ev eig Edeoicwv NA0e tnv ynv, 0 Adyog eEric dinynoetat TEAog 1101 TO KATA& TOV 0TAVEOV (X € T TWTHOL
HLOTHQLOV, Kol TagaAafovoa ToUToV 1 TN avEKALVE Te UTTTIOV, WG VOUOG, £t Tov AlBov Tovde Kkat emimecovoa FVOLOV
AVOUWEEV ool €1KOG, HLEOMEVTC e Ta dAKQLA Tw AlOw TeEA&LOVTA €TL KAL VUV AVATIOVITITA HEVOLTL, TOAY X TEQATTIOV OlOV.
Tovtov d1 tov AtBov 1 ek Maydada paociv avarapovoa Mapia émAet Poung evbv ed w katoagt e 0Py eAbBovoa Tifeolw
ITiAaTov kat Iovdaiwv Twv adikwv Inoov kategel povevtwv. AAAG TOXN Tl e¢ Twv EPeoiwv Atlpéva katdoaoa avtov pev eviavda
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éAmtev, 1 de exeiBev adeioa emi Popnv avryyeto. EE eketvov & dxotL kat vuv o AlBog evtavOa dietéAdeoev wv. AxOévta toivuv eg v
AapaAews megalav mopmnr) tovtov ek Bulavtiov dixdéxetal Aaumod. EmAnpov de tavtnv 1o Popaiwv te yegovolov amav kat 65ov
£V LEQOTIOAOLG KAL EV HOVAOTALC 1V, AOUKA TOU TNVIKADE TNV ekkANoiav 10VVOVTOC Kat PaCIAéws TEAOVG EXATEQOV TTQOAQXOVTWYV.
Baowlels pévtot kat Tov WpoV eTéoye Tw AlBw, emel Ta Y TOOAVTA KL VTTEQ WG XOT) EHETOLOPQOVEL KAL) YATIt DOVAOTIQEMETTEQOV
QAUTOIG TEOOAYOUEVOG.

lToannis Cinnami, Epitome rerum ab loanne et Alexio Comnenis Gestarum, Meineke, A. (ed.) (CSHB, Bonn 1836), pp. 277.9-278.5.

5. The see of Pyrgion is ceded to the see of Ephesus by service (1368)

ApTiwg de MEUTOVTOG )01 TLVAG TV EAVTOV €16 TNV Wiav exkAnoiav kat pet oAtyov péAAovtog ameAevoeoBal kat avtov, Oeov
OAVTOG, £TL CLVOLAOKEPAUEVT) 1) LETOLOTIG U@V TN TTEQL AVTIV OUNYVQEL TV LEQWTATWYV aQXteQéwV, Tov Katoapeiag, tov
HoaxkAelag, tov Kulikov, tov XaAknddvog, tov Bilimg kat tov Bovoews, dédwike HeV Tw LEQWTAT® TOVTw pnteomoAitn Epéoov v
TOLAVTNV AYLWTATNV UNTeoToALy [Tugyiov kat’ emidoowv. Eni mAéov de TQOVOOUUEVT) TV EVOLOKOUEVWV EKEL PLXWV KALTNG ELG TO
HEAAOV avtV acdadeiag poovtilovoa TATTEL kal aTodPAVETAL WG AV KoL TAG 0 HET avtov punreomoAitne Edpéoov katéxel tavtnv
eTOOTEWS AdYw, OLVX WG WAV eMOKOTV, AAA” WG UNTEOTOALY, NVwpévnVy de eltvat T NG EPéoov pntoomodAet kat v’ evi moipéve
audotégag notpaivesBal Ot de mAnoiov aAAnAaig elolv avtat kal 6tL tdvtote 0 LEAAwV evplokeoBal untoomoAitng Epéoov
Kt TOAD kolttwv éotat Tov eig tov [Tugyiov péAAovtog evplokeoBat, dte dn TG UNTEOMOAEWS TAVTNG MAOTS NG ATing
nipokaOeCopévng kat 0pOvVoV exoVonG LPNAOVY Te kKat HEyay, KoL dL TOVTO DOKLUOV £V ATAOLY avdpa peAAovong g Oelag ouvodov
XEQOTOVELY eV aUTH, AAAWG Te kat NG exkAnoiag EQéoov mpovoovpévn, wg av éxn kot LeQkiv KUBEQVN oLy Kat toounOetav, emeldn
T EAVTIG ATEKEIQATO MAVTA, VTIO TwV BagBaowv aAwbeioa, kal ovk éxel TaQéXeLV Ta avaykala Tw agxleQel avtic.

Acta et diplomata graeca medii aevi sacra et profana I, Miklosich, F. — Miiller, J. (eds) (Wien 1860), pp. 498.24-499.9.

Bon6. Katdroyot

1. Catalogue of Orthodox bishops / metropolitans of Ephesus

Timotheos (63)
John the Evangelist
Onisimos (107)
Polykrates (195)
Apollonios

Isak (3rd c.?)
Menophantos (325)
Ebenthios
Menophantos (381)
Antoninos (400)
Herakleidis (403)
Kastinos (403)

Memnon (431)



Basil (?)

Bassianos (448)
Stephen (449, 451)
John (458)

Paul (475)

Hypatius (531)
Andrew (553)
Rufinus (596)
Theodore (681)
Stephen (691)
Hypatius (714-741)
Theodosius (735-754)
John (787)

Nikolaos (9th c.)
Theophilos (820)
Mark (833)
Theophanes (861)
Basil (870)

Gregory (879)
Konstantinos (907-912)
John (907-912)
Gregory (912-933)
Kyriakds (11th c.)
Theophanes (11th c.)
Theodore

Theophylaktos (11th c.)
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Nikephoros (1071)

Michael Doukas (1078)

John (10th-12th c.)

John (1143)

Nikolaos (1170)

George (1191)

Nikolaos Mesarites (1213)

Tasitis (1217)

Monastiriotis (1224/5)

John (1227)

Manasses (1233)

Konstantinos Klaudiopilitis (1237/8)
Nikephoros (1240-1244, the subsequent Patriarch Nikephoros II)
Isaac (1278)

John Chilas (1283/4)

John (1300)

Neophytos (14th c.)

Matthew (1329)

Theodoritos (1365)

Myron (1387)

Maximus (1394)

Joseph (1416, the subsequent Patriarch Joseph II)
Matthew (1426)

Joasaph (1437)

Mark Eugenikos (1437-1444)

[The list was compiled according to Fedalto, G., Hierarchia Ecclesiastica Orientalis. Series Episcoporum Ecclesiarum Christianarum I, Patriarchatus
Constantinopolitanus (Padova 1991), pp. 113-115. The list does not include anonymous metropolitans.]
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2. Catalogue of Monophysite bishops of Ephesus
Paul (475)

Etherios (491-500)

Theosebios (502/3)

Andrew (541)

Abraham (6th c.)

Prokopios (549)

Eutropios (?)

[The list was compiled according to Fedalto, G., Hierarchia Ecclesiastica Orientalis. Series Episcoporum Ecclesiarum Christianarum I, Patriarchatus
Constantinopolitanus (Padova 1991), p. 117. The list does not include anonymous metropolitans.]

3. Cataogue of Jacobite bishops of Ephesus
John (557/8-586)

[The list was compiled according to Fedalto, G., Hierarchia Ecclesiastica Orientalis. Series Episcoporum Ecclesiarum Christianarum 1, Patriarchatus
Constantinopolitanus (Padova 1991), p. 117. The list does not include anonymous metropolitans.]



